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Movements for Redress • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • 
• The implementation of Prime Minister Pierre Elliott Trudeau's multiculturalism project and policy was to 

appease groups of people disproportionately marginalized by the state who were speaking up and 
advocating for apologies, acknowledgments and redress.

• • During the 1970s/80s, Pierre Trudeau's government was unwilling to apologize for historical injustices 
because his government was not personally responsible for them 

• Japanese Canadians, Chinese Canadians, individuals from Ukrainian communities and Indigenous peoples 
all pushed back against nation-building projects, advocating for a change in historical narratives and 
representation via redress movements 

• • Communities  were fighting for the government to accept responsibility for what it had done, apologize 
for the role it played and compensate people adequately, creating change for the better 

: Chinese Canadians-Sorry for the Head Tax • • • • • • • • • • • • • • • • • • • • • • • • • • • • 
• • Heritage Minister Raymond Chan announced a settlement in response to the redress demand for payers 

of the Head Tax towards the end of Prime Minister Paul Martin's Liberal government reign. Although 
reached with the National Congress of Chinese Canadians and ten other organizations, none of these 
groups represented the surviving head tax payers, retraumatizing and further racializing individuals 

• In 2006, Prime Minister Stephen Harper issued an apology, offering $20,000 in compensation to those 
who paid the tax or who had spouses who paid. Roughly 800 people were compensated individually, 
despite there being between 82,000-97,000 Chinese immigrants who paid the tax between 188S-1923 

• • The Head Tax gave the government $1.5 billion in revenue, showing how the redress and compensation 
was not adequate, but Chinese Canadians saw the apology as a start 

• In 2014 BC apologized, and in 2018 Vancouver apologized for discriminatory laws/regulations imposed 
: Sorry for the Komagata Maru • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • 
• • Stephen Harper gives an apology in 2008 at a Sikh festival in Surrey, BC. He frames the Komagata Maru as 

a 'sad chapter' in Canadian history Thoughts/Considerations: • • On May 18th, 2016, Prime Minister Justin Trudeau apologized for the 'incident' in the House of 
Despite the success of those who are • Commons. Trudeau's apology is to the victims and the descendants for the 'great injustice' that occurred 
and have been marginalized • • Both Harper and Trudeau focused on a single incident, failing to address the policy that restricted 
disproportionately by the Canadian 
state in their movements for redress 

• 

immigration from 'non-traditional' countries, such as India, before the 1990s. The apologies did not 
address the structural racism that led to or has been maintained since the event of the Komagata Maru 

and recognition, there is still a long • Sorry for Ukrainian Internment ............ • • • • • • • • • • • • • • • • • • •
· · ·way to go. Compensation payments 

and apologies made by the • • In 198S, a redress campaign was created, advocating for an acknowledgement of the internment of 
• Ukrainians 
• • Between 1994-2002, the Ukrainian Canadian Civil Liberties Association, along with community groups, 

raised funds to erect plaques and monuments from Nova Scotia to British Columbia to raise awareness 
• • In 2005, the government acknowledged the internment of Ukrainians 

• In 2008, funds were allocated for historical recognition through the creation of monuments 
• It's important to note the political division (left and nationalist) between Ukrainian Canadians. Not all of 

them were interested in redress because the majority of them were affected by the Wartime Elections Act 

government only go so far as to 
create change. It's critical to 
recognize that any acknowledgment 
or action taken by the state to 
address these injustices is because 
these groups of people have taken it 
upon themselves to push for change 
and recognition. If not for the redress 
movements sparked by those who 
have been and are marginalized, the 
state would not have responded or 
apologized for these events. 
Compensation payments and state 
apologies are symbolic and 
performative for the very reason 
that the state would never have 
engaged in these discourses if not 
for the push back by those affected. 
The experiences of those 
marginalized become historicized 
because the state frames these 
injustices as a 'sad chapter' in 
Canadian history. This action is 
problematic because it absolves the 
state/government and white settler 
society of its guilt, erasing that these 
unjust systems/structures still exist 
from the consciousness of society. 

and disenfranchisement, not internment 

 
: Japanese Canadians-Sorry for Internment• , , • , • • • • • • • • • • • • , • , • • • • • • • • • 
• • The internment of Japanese peoples during WW2 racialized a community of individuals once viewed as 

Canadian citizens into dangerous peoples, taking away their civil rights. They were uprooted and dispossesed. 
• The National Association of Japanese Canadians (NAJC) advocated for redress regarding civil rights 

wi• t h out presenti• ng J apanese Canadians as v1• ct1• ms. Th ey wante d an ac k now I e d gement t h at J apanese 
Canadians  were wronged and that democracy had betrayed them. The NAJC saw redress as justice 

• • Under Conservative Prime Minister Brian Mulroney's government, as a gesture of symbolic redress in 
1988, Japanese Canadians were compensated with the NAJC. $21, 000 to each living Japanese Canadian 
individual who was inturned while $12 million allocated for community and educational programs with 
another $12 million for a race relations foundation 

• The language used by the state regarding redress demonstrates the state's persistence of 
Canadianization through assimilation and erasure. The state owns the dominant discourses through 
language, creating unresolved political struggles 

• It's critical to recognize that the achievement of redress occurred so the state could further nation-
building projects. Transforming the Japanese from enemy aliens into  friendly Japanese Canadians 
works to erase the history of a violent uprooting through processes of Canadianization. Through a 
discourse of redress, Japanese Canadians become an identity formation that the state could align with 
social justice, anti-racism, participatory democracy and human rights. The label of Japanese Canadian is 
a floating signify with a range of alternative significations 

Changing the relationships, structures 
• 
• Indigenous Peoples, Reconciliation and a Sorry State • • • • • • • • • • • • • • • • • • •

and systems, means we have to 
move beyond apologizes for a single 
event and acknowledge the systems 
that allowed for these perpetuations 
of harm and violence to occur. 
Reflection Questions: 
1. How do we move beyond symbolic 

measures taken by the state of 

• Any attempts made by the state to renew, reframe and fix relationships with Indigenous peoples 
responds directly to Indigenous resistance. Responses by the state occur due to Indigenous challenges to 
the assumed sovereignty of the state 

• • Reconciliation gained recognition as a growing discourse in the 1990s through a global 
movement/industry of issuing apologies and advocating for forgiveness 

• Reconciliation is an entirely Western framework/concept that works to legitimize the status quo. It does 

redress into dialogue that addresses, 
acknowledges and changes systems • 

nothing to acknowledge Indigenous sovereignty, self-determination or address the problem of land 
restitution/reclamation. Reconciliation allows the state to appear that it is doing things differently 
without actually having to change anything (nothing occurs beyond the level of words and false 
promises). Imposed by the state, reconciliation furthers nation-building by erasing societal of colonialism, racialization, 

prejudice, violence and harm? 
2. What can be done to move beyond 

frameworks of state-imposed 
reconciliation into discourses led 
and created by Indigenous peoples 
that deal with land restitution, 
resurgence and the recognition of 
Indigenous sovereignty? 

consciousness of colonialism committed by the government against Indigenous peoples. As a symbolic 
measure, it is less about the well-being of Indigenous peoples and more about easing settler-guilt and 
absolving Canadians from responsibility/accountability. It renders Indigenous assertions of nationhood 
consistent with state assertions of sovereignty over Indigenous peoples, lands and nations 

• • Despite apologies, commissions, reports and compensation payments, the government fails to 
adequately respond to the needs of Indigenous peoples because it only condemns the historical 

3. How do we ensure that the histories • 

injustices without acknowledging the current perpetuations of violence and harm, framing colonialism as 
a historical event instead of recognizing it as a structure. Indigenous rights within this view are 
subordinate to the sovereignty of the Crown/state 
Reconciliation and a politics of recognition framework do nothing to address relations between 
Indigenous peoples and the state to create a better/just future. Indigenous cultural differences are and experiences of those 

• • 

marginalized are not erased from 
critical consciousness and accommodated to reconcile relationships without addressing colonialism, land, Indigenous sovereignty 

and traditional ways of being, knowing and living. The legacy of past abuse is overcome and 
acknowledged through these frameworks, but the colonial structure stays untouched/changed whitewashed by dominant settler­

colonial discourses? How do we 
carry these stories forward 
accurately and respectfully? 

• • Indigenous-state relations cannot be changed without a conversation that centers/focus on land
restitution, the recognition of Indigenous sovereignty, freedom and self-determination 
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